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Knowledge can be acquired through two processes: the active pursuit of reason and logic, and the passive contemplation of simple reception.  This distinction was drawn in the Middle Ages when discursive, rational thought became known as ratio; and the simple vision intellectus.  The ancients accepted intellectus as a powerful form of knowledge, but modern philosophy denies its existence.  Who is right? Does it really exist?  Intellectus is a real experience and an essential part of our lives and of our intellectual pursuit of truth and understanding.  
	The very existence of intellectus has revealed a conflict between ancient and modern schools of thought.  The ancient philosophers—Aristotle and Plato—believed intellectus was an important part of the intellectual process.  They did not, however, deny the active acquiring of knowledge.  Immanuel Kant viewed knowledge strictly as "the act of comparing, examining, relating, distinguishing, abstracting, deducing, demonstrating" (Pieper 25).  His knowledge is found strictly through work, and it is on his ideas that modern philosophy is built.  Society today, whether through habit or conscience choice, worships work.  With work at the center of our lives, it is easy to follow our "default setting" and accept ratio as the only true knowledge.  However, if we take the initiative to notice something else, we will be rewarded with receptive knowledge.  The Middle Ages held that man's knowledge is both, "simultaneously ratio and intellectus" (Pieper 27).  Ratio is the human element of knowledge which is acquired through effort while intellectus is beyond the sphere of man, yet given to man.  For example, humans understand time and live within its confines, but we cannot control or change time; it is beyond our capabilities to alter time's course, yet time does belong to the human world.  If intellectus is taken in this sense, it leads to some greater truth.  It is a valid path for the acquisition of knowledge.
	Plato's "Allegory of the Cave" reinforces the being of intellectus; however, his understanding differs slightly from that of Pieper.  The allegory consists of a journey out of the cave and towards the sun: this can be likened to the ascent into intellectus.  This journey completes at the sun, the form of the good, the ultimate truth; but the quest will be a struggle.  It will be painful.  While Pieper suggests this form of knowledge is strictly receptive, passive, and effortless; Plato says "in the world of knowledge the idea of good appears last of all, and is seen only with an effort."  He recognizes the reality of intellectus, but for him it is not an effortless task.  Plato then continues the thought of intellectus as the path to something greater than simple human rationality: "those who attain to this beatific vision are unwilling to descend to human affairs."  The connection between ratio and intellectus is also demonstrated when Plato says "he would first see the sun and then reason about him" (Plato 4).  Here simple observation provides the basis for rational thought.  According to Plato, both ratio and intellectus exist as distinct forms of knowledge with distinct purposes and goals; but they must be used together in order to fulfill their own ends. 
	C. S. Lewis's "Meditation in a Toolshed" provides evidence for the existence of intellectus through the distinction between "looking at" and "looking along."  He defines ratio as the objective observation from the outside and intellectus as the emotional experience from the inside.  In the modern world, the inside view is often considered biased and therefore discounted.  Our emotions often deceive us, so this is a logical step to prevent future deception and to "think more accurately" (Lewis 2).  But this creates a problem.  If we never have an inside experience, then we possess nothing to view from the outside.  We can only compare, examine, and relate only if we have experienced.  Furthermore, the simple act of discursive thought about something is inherently an inside experience from another perspective.  For example, a physiologist defines love as a series of neural impulses, yet a second physiologist sees the first’s defining as nothing more than a different series of impulses. "You can step outside one experience only by stepping inside another"; this mistake creates an eternal cycle which concludes in the realization that we cannot be certain of anything (Lewis 2).  We must look both at and along everything, so intellectus must be a reality.  Not only must we accept the existence of a receptive form of knowledge, we must see both the active and passive as equal; neither ratio nor intellectus is truer or better than the other.  
	"Ratio is the power of discursive, logical thought, of searching and of examination, of abstraction, of definition and drawing conclusions" (Pieper 27).  This form of knowledge provides outstanding and important information, but it has strictly human ends.  Intellectus is the "simple vision" (Pieper 27).  It is effortless, and it cannot be broken down into parts.  Intellectus has no building blocks; it simply is.  It allows humans to see beyond themselves, but at the same time provides the experiences which ratio uses as the basis for rational thought.  Intellectus exists and exists both on the human level as it allows for the experiences which ratio treats as subjects and on a level beyond human reason which culminates in the ultimate truth.


