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	One of the simplest yet most compelling arguments against the existence of the Christian God focuses on a very simple concept: evil.   Unbelievers argue that an all-good, all-loving, and all-powerful God would not allow his creation to live within the grasps of evil.  A sound assertion.  Evil is certainly an obstacle to faith; it can and will cause doubts.  However, once the problem of evil is explored and adequately discussed, a new strength and certainty of belief will be attained.  In order to dispel these doubts, one must explore basic truths of freedom while addressing equivocal nature of omnipotence, love, and goodness.
	Impossibility: the condition of being unable to exist or happen.  In ordinary conversation impossible is used in a relative sense—it is impossible to see through concrete unless a hole is cut.  There is, however, an absolute form of unfeasibility—one cannot be both himself and another at any given moment.  Anyone with the capacity to reason can recognize the absurdity of this assertion, yet this absolute impossibility is often discarded when God is concerned.  "Meaningless combinations of words do not suddenly acquire meaning simply because we prefix to them the two other word 'God can.'"  These hopeless situations are impossible "for all agents"—including God.  Enter the gift of free will; nothing has changed.  God cannot "give a creature free will and at the same time withhold free will" (Lewis 18).  In order for one to be truly free, he must have the ability to choose; and this ability inherently implies choices which necessitate a context in which to choose.
	Stable surroundings are a basic necessity for free will since a "creature with no environment would have no choices to make" (Lewis 22).  This environment must also be "relatively independent and inexorable" in order to function as a neutral medium for actions and therefore interactions (Lewis 19).  Since God created the natural world, he has the power and ability to alter its functioning—something he has done in the form of miracles.  However, if God adapted the environment to preclude to existence of evil—turned bullets to cotton when they were fired with the intent to murder—, it would cease to be an impartial channel for society.  In bestowing free will upon his creation, God necessarily placed these limits on their existence.  "Try to exclude the possibility of suffering which the order of nature and the existence of free wills involve, and you find that you have excluded life itself" (Lewis 25).  
	Fyodor Dostoevsky's The Brother's Karamazov paints a compelling picture for the rejection of this environment.  Ivan, a character in the novel, offers several gruesome examples of evil: Turkish soldiers slaughtering infants, a cultured and well-off woman beating her daughter, and the torturing of a five-year-old.  In his view, "Too high a price is asked for harmony; it's beyond our means to pay so much to enter on it.  And so I hasten to give back my entrance ticket" (Dostoevsky 226).  Ivan makes one vital mistake: he assumes that heaven is built on the suffering of each and every human, that "The innocent must ... suffer for another's sins."  He believes only in a utilitarian love; he believes "Christ-like love for men is a miracle impossible on earth" (Dostoevsky 218).   In denying love, he forgoes the possibility to understand that harmony is build on the suffering of Jesus Christ who freely gave his life for the salvation of others.  He has rejected love—the answer to evil.
	Love is perfected in God's goodness.  In order to explore this goodness, one must recognize that God's good is perfect and therefore differs from the incomplete human understanding.  The human view of an all-good being is "not so much a Father in Heaven as a grandfather in heaven—a senile benevolence who, as they say, 'liked to see young people enjoying themselves'" (Lewis 31).  Humans want God to simply make them happy—which is not necessarily best.  God, in his infinite love and goodness, labors to mold his creatures into their proper forms.  Humans are "a Divine work of art," and God "will not be satisfied" until each and every one is perfect (Lewis 34).  In desiring that God allow His creation to pursue their own imperfect happinesses, one actually asks "that God should cease to be God: because He is what He is ... He must labor to make us lovable" (Lewis 41).  One must recognize the advantageous ends of evil and accept that God's perfect goodness truly knows the best path.  In the words of Henri De Lubac: "When suffering forces itself upon us, we must neither repel it nor yield to it ... It constitutes, therefore, the highest exercise of freedom."
	Even God cannot defy absolute impossibility by creating creatures free to choose while removing one of the possibilities.  Free will inherently involves a choice, and imperfect humans often choose evil.  Yet through His divine love and goodness, God uses suffering to perfect his creation.  Once this is understood, the problem of evil is no problem at all.  
